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THE CATHOLIC LAYMAN. 



[August 16, 1855. 



swered, and said unto them, Ye do err, not knowing the 
Scriptures." We request oar readers to study well these 
emphatic words, spoken by Him who was truth itself. 
Ignorance of the Word of God is the fruitful parent of 
error m religion, according to our blessed Lord ; where- 
as, according to the teaching and practice of the Church 
of Rome, it is a dangerous thing for a man to read the 
Bible, lest it should lead him into error. All our readers, 
we doubt not, are sincerely anxious to be preserved from 
religious error. We ask them, are they prepared to use 
the means whichonr Lord has pointed out as the best and 
surest preservative from this danger? 

Many charges were brought against our Lord by his 
enemies during the time of his ministry, and on almost all 
tkais occasions he defended his conduct by a reference to 
Scripture. At one time (Matt. ix. 11) the Pharisees 
censured him for eating and drinking with publicans and 
sinners. His reply was taken from the Prophet Hosea. 
*•<}• jo," saith he, "and learn what that meaneth, I will 
have mercy, and not sacrifice." On another occasion 
(Matt. xii. 3) he was reproached with a breach of the 
Sabbath, and, as before, he justified himself by examples 
from Scripture history. " Have ye not read what David 
did, when he was an hungered, and they that, were with 
bin ? or have ye not read in the law, how that on the 
Sabbath days the priests in the temple profane the Sab 
batb, and are blameless ?" Thus we see, that, at all 
tines and circumstances, an appeal to the Word of God 
was the chief instrument used by our blessed Lord to con- 
vince the minds of his hearers, and to remove their pre- 
judices against the truth. 

The same course was adopted by him in the instruction 
Of his own immediate followers. When he met his two dis- 
ciples, for example, on the road to Eramaus, after his re- 
surrection (Luke xxiv. 27). what was the subject of his 
/discourse ? We are told, that, " beginning at Moses and 
all the prophets, he expounded unto them in all the Scrip- 
ture* the things concerning himself.'' In fact, there arc 
few books of the Old Testament, from Genesis to Malachi, 
that our Lord did not quote or refer to, at some time or 
Other, during the course of bis ministry. And, in order 
to show that the reading of the Word of God was a duty 
incumbent upon all men, we need only refer, in conclu- 
sion, to his own emphatic words — " Search the Scripture*, 
for in them ye think ye have eternal life ; and they are 
they which testify of me." — John v. 39. 

It is perfectly plain, therefore, that when a Protestant 
goes to the Bible, in order to learn the will of God, he 
can plead the express command and direction of our 
Messed Lord himself. But may not a Roman Catholic 
say, that be, too, has the sanction of Scripture for con- 
sulting his priest, and believing what he tells him ? Thus, 
for instance, we find the following passage in a modern 
Romish Controversial Catechism* : — "In Malachi ii. 7, 
the people are commanded to seek the law from the 
lips of the priesthood. Now, surely, these commands to 
obey the pastors, or teachers, in the Jewish Church, evi- 
dently suppose that body to be infallible ; for a good God 
could not command his people, uoder pain of death, to 
obey men who might lead them into error." 

It is really marvellous to see a learned and acute writer 
advance an argument which is so obviously untenable. 
We ask Mr. Keenan, who were the persoos most active 
in condemning our Lord to death? Why, the chief 
priests of the Jews — the very pastors and teachers who, 
according to Mr. Keenan, are evidently infallible ! Pi- 
late's words to our Lord were these — " Thine own nation 
and the chief priest* have delivered tbee unto me" (John 
xviiL 35) ; and St. Mark tells us, that " the chief priests, 
with the elder* and scribes, and the whole council, bound 

Jesus, and delivered him to Pilate Mark zv. I. Tbe 

whole body of the pastors and teachers in the Jewish 
Churob were the most active agents, therefore, in crucify- 
ing the Son of God, and bringing down on the whole na- 
tion the enrse of innocent blood. And yet, Mr. Keenan 
has the assurance to state, that it was impossible for 
them to lead the people into error ! 1 

In truth, if there be one fact more obvious than another 
throughout the whole of the Gospel history, it is this, that 
our blessed Lord, instead of commanding his disciples im- 
plicitly to obey the priests and pastors of the Jewish 
Church, and to submit to their authority without further 
inquiry, gave them tbe very opposite directions. He told 
them to "beware of the Scribes and Pharisees." — Luke 
xii. 1 ; xx. 46. He calls them " blind guides." — Matt, 
xxiii. 16. Ha charges them with hindering, rather than 
promoting, God's truth in the world, and denounces a 
seven-fold woe against them in consequence. — ' • Woe unto 
you, Scribes and Pharisees, hypocrites; for ye shut up 
the kingdom of beaven against men : for ye neither go in 
yourselves, neither suffer ye them that are entering to go in." 
■— Mstth. xxiii. 13. Yet, these men, whom our Lord, who 
id Truth itself, stigmatizes as "blind guides andhypo- 
crites," Mr. Keenan, with admirable assurance, asserts 
to be "evidently infallible! ! " We greatly fear, that, if 
this be bis real opinion, he can be little better than a 
" blind guide" himself. 

Our conclusion, then, is briefly this — A man who is in 
earnest about his soul's salvation, and is sincerely desi- 
tous to learn the truth, has two courses open before bin). 



* Vide Father Keeuan'a Controversial Catechism, p. 72. Edinburgh, 
1891 



He may either have recourse to the Word of God, of 
which David, writing under tbe guidance of the Holy 
Spirit, declares — " Thy word is a lamp unto my feet, and 
a light unto my path" (Psalm cxix. 105); or he may 
neglect the Bible altogether, and give himself up into the 
hands of his parish priest, who may prove a " blind 
guide," like the infallible Jewish priests of old. We ask 
our readers, in all sincerity, as men in earnest for their 
souls' welfare — What guide shall we follow ? 



POPE PITJS IV. AND THE GENERAL COUNCILS. 
The ancient Catholic creed consisted of twelve articles. 

There were two forms of that creed ; one called " The 
Apostles' Creed," which is the simplest ; the other called 
"the Nicene Creed," because it was professed in the first 
general council of the Church, held at. Nice, in the year 
325. This form is fuller in explanation, but contains tbe 
same twelve articles. 

These twelve articles of faith were found to serve all the 
purposes of the Catholic Church for fifteen hundred 
years. In the year 1546 the Council of Trent itself, at 
its first meeting, recited the Nicene Creed, declaring this 
creed to be " that summary in which all who profess the 
faith of Christ do necessarily agree, and that firm and 
only foundation against which the gates of hell shall not 
prevail."* 

Yet the Council of Trent was no sooner over than 
Pope Pius IV. published a new creed, adding twelve 
new articles of faith, which had never before been fonnd in 
any Catholic creed ; and this Pope Pius pronounces to be 
" the true Catholic faith, without which no one can be 
savcd.''t 

One of the new articles is as follows: — "I likewise, un- 
doubtingly, receive and profess all other things delivered, 
defined, and declared by the sacred canons and general 
councils, and particularly by the Holy Council of Trcnt."J 

We showed in our number for October, 1853, p. 1 16, 
that no Roman Catholic has any means of knowing with 
certainty how many general councils there are, and that 
the Church of Rome herself has never been able to tell. 

None of our Roman Catholic correspondents, clever and 
acute as they are, hare ever attempted to deny this. If 
Roman Catholics cannot know what councils are general, 
and what are not, they cannot know what things have been 
defined by general councils ; and in that case to make them 
" profess alt. things delivered, defined, and declared by 
the general councils," is to make them profess they know 
not what, and the Church cannot tell what. So the 
Catholic faith, withont which no one can be saved, con- 
tains things of which no one — not even the Church — can 
say what they are ! Yet to profess these things, is necessary 
to salvation. 

This is a difficulty in the Roman Catholic creed that can 
never be got over, until the Church of Rome can succeed in 
telling what councils are general, and what are not. 

But though the Church of Rome cannot give a list of the 
general councils, she ventures to say of some that they are 
general. 

All Roman Catholics are agreed that these four councils 
are general councils — the Council of Nice, held A.D. 
325; Constantinople, A.D. 381; Ephesus, A.D. 431; 
Chalcedon, A.D. 451. 

Here, at least, we can know part of what general 
councils have decreed, and our readers would, doubtless, like 
to know some, at least, of the things " delivered, defined, 
and declared" by the general councils. 

Tbe General Council of Nice, in its sixth canon, thus 
decreed : — "Let the ancient customs prevail, that the 
Bishop of Alexandria should have power over all those who 
are in Egypt, Lybia, and Pentapolis — since that is the cus- 
tom of the Bishop of Rome also ; and in like manner in 
Antioch, and the other provinces, let their privileges be 
preserved to the Churches."§ 

In the library of the Vatican at Rome there is an ancient 
Latin translation of this sixth canon of Nice, which trans- 
lation was made for the use of the Church of Rome, not 
very long after the Council of Nice was held. This trans- 
lation is somewhat different from the one we have given 
above, it is as follows: — "It is an ancient custom that 
the Bishop of the City of Rome should have dominion, so 
as to govern by his own care the suburbicary places, and 
all the province ; but that the Bishop of Alexandria should 
have the care of all places which are in Egypt ; and in like 
manner concerning Antioch, and in the other provinces, let 
their own privileges be preserved to the metropolitan 
Churches.! 

The •' suburbicary places" were the districts subject to 
the civil governor of the city of Rome, and included all 

* Principtam illnd, in quo omnes, qui fldem Cbriatiprontentar, ne- 
ceaaarlo conveninnt, ac fundamentura firmoui et unicum, contra quod 
ports inferi nunqnam prtevalebunt. — Seas. 111. 

t Veram Catholicam fldem, 'extra qu&m nemo salvus ease potest. 

t Caetera item omnia a setcria e&aonibna, et oacumeniets concihis, ac 
prsecipoe a sacrosancta Trideatina Synodo femdita, deftnita, et de- 
ciaratti, indubitanter recipio atque profiteer. 

S Antiqui morea obtlneant ; qui aunt in jEgypto, Libya, et Pentapoli, 
nt Alexandrinua eplscopos hornm omnium habet potestatem, quo- 
niam ilia eat Romano etiam epiacopo consuetndo ; aimlliter autesa 
et in Antioahia, et in atiia provinciis privilegia servenUu* Eccleaiia. 

|| Antiqui uaoria est ut Urbis Romse episcopus hjbeat priucipatum, 
at suburbicaria loca, et omnem provinciam ana sollcitndizre gnbernet, 
quia vero apud JEgrptura aunt, Alexandria* episcopua omnmiu habeat 
aolicitudraem; eimiliier aut«m et circa Antiocbiam, et in cateris 
provinciis privilegia propria aerventur metropolitania Ecclesiia.— Sir- 
mond. Censor, p. II., c. 4., p. 08. Bibllottteca Justelll et Voelli 284. 



places within a hundred miles of the city. Within these 
places were many bishops, and these were subject to the 
Bishop of Home. 

Thus the sixth canon of the Council of Nice "defined and 
declared" that the power of the Bishop of Rome over the 
bishops subject to him was " of ancient custom" — not of 
divine right. That canon of Nice also defined and declared 
that by the same " ancient custom" the Bishops of Alex- 
andria and Antioch had the same charge and power in their 
provinces that the Bisbop of Rome had in his. 

These things are " delivered, defined, and declared" by 
the sacred canons and general councils. Therefore, let 
Roman Catholics remember that they are bound by thecrced 
of Pope Pius IV. " undoubtingly to receive and profess" 
that the Bishop of Rome ha3 thecliarge and government 
only of a limited district, which did not include Ireland, 
and that only by ancient custom ; and let them not give 
heed to the Bishop of Home when he claims to have the 
care of all the churches, as committed to him by divine 
rij;ht. 

The fourth canon of the Council of Nice declares that 
bishops arc to be constituted by the bishops of the province, 
and that the confirmation of all that is done by them is to 
belongto the metropolitan. Not a word about the Pope, 
who had then no power to interfere in the appointment of 
bishops except in the province of which he was metro- 
politan. 

The Pope now claims the whole power of appointing 
bishops for himself; and at the same time requires every 
one " to receive and profess" what " the sacred canons and 
general councils" have delivered on the subject ; which 
seems to us to be a mistake as respects his own claim, and 
hardly fair to others who are thus required both to receive 
and to reject the " sacred canon" on this subject. 

The 13th canon of Nice provides " that the ancient and 
canonical law shall be observed, that they who are depart- 
ing this life shall by no means be deprived of the rites of 
the Church."* 

Every priest in Ireland has sworn " to receive and pro- 
fess" this law : and, now that it is known, we trust that at 
the next general election no priest in Ireland will threaten 
to violate it. 

The second canon of the General Council of Constanti- 
nople is as follows: — " Let those bishops who are over a 
province not meddle with the churches situated beyond 
their boundaries, nor confound the churches."t 

The creed of Pope Pius IV. requires every one to re- 
ceive and profess what is here delivered by the General 
Council of Constantinople ; yet the Bishop of Rome is by 
no means willing to observe it himself. 

This General Council of Constantinople wrote a synodi- 
cal epistle to Damasus, Bishop of Rome, in which they 
" declare" that " the Church of Jerusalem is the mother of 
all other churches."! The creed of Pope Pius IV., there- 
fore, requires all Roman Catholics "to receive and profess" 
that Jerusalem is tbe mother of all other churches ; yet this 
same creed of Pope- Pius IV. requires all Roman Ca- 
tholics to acknowledge that the Church of Rome is the 
mother of all churches. 

The seventh canon of the General Council of Ephesus is 
as follows : — "The holy synod has decreed that it shall 
not be lawful for any one to bring in, or to write, or to 
compose another faith, besides that which was defined by 
the holy Fathers assembled at Nice through the Holy Spirit. 
But whoever shall dare to compose or bring in another 
faith, or to offer it to those who wish to return to the 
knowledge of the troth from paganism, or Judaism, or 
from whatever heresy, if they are bishops or clergy, let 
them be deposed from being bishops or clergy ; but if they 
be laity, let them be anathema."§ 

Pope Pius himself " composed another faith besides that 
defined at Nice," by adding twelve new articles to the 
Nicene Creed. 

The Church of Rome now offers that creed to all who 
return from what she calls heresy, and requires them to 
profess it. 

Yet this very creed of Pope Pius IV. requires every 
Roman Catholic to receive and profess this seventh 
canon of the General Council of Ephesus, which " defines 
and declares" that all who should compose, or offer such 
a creed, shall be condemned. 

The eighth canon of the General Council of Chalcedon 
is as follows:— "Let the clergy of the hospitals, and of 
the monasteries, and of the martyries, remain nnder the 
power of the bishops who are in each city, according to 
the tradition of the Holy Fathers, nor let them presump- 
tuously withdraw from their own bishop. But those who 
dare, by any means, to overthrow this constitution, nor 
subject themselves to their own bishop, if they be clergy, 

* De his qui vita excedunt, vetna et canoniea lex none qooque 
wrvabltur, at si quia vita excedtu, oitimo et neceasario vjatico minuue 
privetur. 

t Qui sunt super Dksceatm Episcopi, ad eccleaiaa extra snos ter- 
miner sitaa ne accedant, neqoe eonfnndant ecciesiaa. 

"DioBceais" waa then tbe name of the province of a metropolitan. 
"Parcecia" waa tbe name of the dioceae of a bishop. 

X Eccleaia Hiero8olymitana,quas eat aliarum omnium mater. — Labbe 
and Cosaart, vol. ii., page 965. 

) Decrevit aancta synodo*, non hcere cniqaam aliam fldem afterre, 
vel acribere, vel componere, prater earn qua) aanctia patribua Nicara 
congregatia in Sancto Spiritn. definita est. Qui vero aliam fidem andent 
componere, vel adducere, vel offerrc eis qni ex pagaxuamo, vel 
Jndaismo, vel ex qoacnmqne bares! ad veritatis counitionem redire 
volant ; eos, aiquidem suit ephwopi, vel elerict, ab epiacopatn alienos 
esse episcopos, et clericoa a clero : si aatem slut laid, anathema- 
tizari. 
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let them be subject to canonical punishment ; bnt if they 
be monks or laity, let them be excommunicated."* 

The Pope has since everywhere exempted the clergy of 
the monasteries from the authority of their bishops, in 
order that those clergy might be wholly dependent on the 
Pope himself; and the clergy of the monasteries have 
everywhere accepted that exemption from the authority of 
their bishops, in violation of this constitution, and of the 
«' tradition of the Fathers." Yet the creed of Pope Pius 
IV. requires the clergy of the monasteries, and all other 
Roman Catholics, to "receive and profess" what this 
general council has delivered and declared — that the clergy 
of the monasteries should remain subject to their own 



The twenty-eighth canon of the Council of Chalcedon 
says — "The Fathers by right gave privileges to the See 
of old Rome, because it was the imperial city ; and the 
hundred and fifty bishops most beloved by God (the General 
Council of Constantinople), moved by the same considera- 
tion, gave equal privileges to the most holy See of new 
Rome ;f rightly judging that the city which is hououred 
with the empire and the senate, and which enjoys equal 
privileges with the old royal Rome, should, even in matters 
ecclesiastical, be exalted and magnified no otherwise than 
it, being the next to it."J 

Here we have the real nature and origin of the authority 
and privileges of the Bishop of Rome. The Fathers 
conferred those privileges on him (limited to his own pro- 
vince, as we have seen), because Romewas the imperial city. 
And for the same reason the Fathers at Constantinople and 
Chalcedon conferred equal privileges on Constantinople 
when it became the imperial city. 

" The general councils and sacred canons" have thus 
" delivered, defined, and declared" the real nature and ex- 
tent of the privileges and authority of the Bishop of Rome ; 
and these things all who receive the creed of Pope Pius 
rV. are bound " to receive and profess." 

Probably our readers are now tempted to exclaim, " what 
could have possessed Pope Pius IV. when he was composing 
his new creed, to require Roman Catholics ' to receive and 
profess all things delivered, defined, and declared by the 
sacred canons and general councils,' when he must have 
known that the canons and general councils delivered and 
declared such things as these?" We can understand their 
surprise ; but still we thintthat Pope Pius IV. acted wisely 
in putting that in his creed—" for the children of this world 
arc wiser in their generation than the children of light." 

It sounded very fine to have it in his creed that people 
should profess all that the sacred canons and general coun- 
cils defined and declared : and Pope Pius might hope that 
Roman Catholics would never find out what things were 
really in the canons, but that they would go on supposing 
that the sacred canons and general councils had delivered 
that the whole Church was committed to the Pope by 
divine right. 

And this has really been the case. For nearly 300 
years, perhaps, of all the Roman Catholics who have pro- 
fessed the creed of Pope Pius IV., not one in ten thousand 
has known that the " sacred canons and general councils" 
have delivered and declared that the authority of the 
Bishop of Rome extends only to a part of the Church, and 
that that authority was given to him by the Fathers, only 
because Rome was the imperial city. 

Thus it is that Roman Catholics have been hoodwinked, 
being taught to think that they were holding the things 
declared in the ancient canons, when, in fact, they were 
holding the very reverse ; whereas we, who want people 
really to hold what the sacred canons and general councils 
delivered, are only anxious to show them what those canons 
contain. 

We shall return to this subject, and show them some- 
thing more out of the laws which the general councils 
made for the ancient Church. 



THE YOUNG CONVERT. 
Some years since a Roman Catholic family emigrated to 
America. They were the relics of an old family once 
possessed of considerable influence and property ; bnt, owing 
to a change of circumstances, the last representative — a 
man of much energy and good sense — became irretrievably 
embarrassed, and, having many children, resolved upon 
emigration. He took with him all his family except one 
little daughter, aged between five and six years, whom he 
committed to the care of an aunt — a lady of some property 
— who was attached to the child, and who promised to 
provide for her. This lady, a strict Roman Catholic, 
brought up the child truly, religiously, and affectionately, 
to the best of her judgment. When the girl was about 

* ClericJ ptochiorum, mon&steriornm, et raartyriorum, sub potestate 
epiacoporum, qui sunt in unaqnaque ciritate, secundum sanctorum 
patrum traditionem, permaneant, nee per praBsumptionem asuoepis- 
copo recedant ; qui vero undent ejnaraodi constitutionem quocumque 
mode- evertere, nee suo eplscopo suojiciuntur, si quidem clerici fuerint, 
canonicia ptenis snbjiciantur; ai autem monachi aut laici, com- 
munloue priventar. 

t *" New Rome" wai Constantinople, which was then the seat of the 
Roman Empire. 

t Sedi aenioria Rome, quod urbs ilia imperaret, Patres jure privi- 
iegia tribuerunt; et eadem conaideratione moti centum quinquagiuta 
Deo amantisatml episcopi, aqua prlvileffia iribiunuit aanciisaimw 
aedl noTas Rom*, recre judicantes, orbem quae et imperio et senalu 
hsnorata sit, et aquations priTilegtUcum seniore reaia Roma fruatnr, 
euam in Ketraa eccleataatieia nen seen* ac ilia, eatottl t€ magnifier!, 
aecundam peat Ulan, exietaotem. 



seventeen years old, the Protestant clergyman of the 
parish — who was in the habit of holding evening lectures 
'n his parish school-room— observed her on one or two 
occasions amongst the persons in attendance ; and on in- 
quiry he learned that she had been induced by one of her 
young companions to read the Scriptures ; that she had 
been strongly affected in reading them ; that she had been 
led to attend several of the lectures, and had, at length, 
become, in all but the name, a Protestant. 

She was a person of very preposessing appearance — 
gentle, timid, and retiring, but an universal favourite 
amongst her equals in station — that is, amongst the class 
of inferior shopkeepers in a small town. The' outline of 
her subsequent history is thus described by the clergy- 
man : — 

" One evening, as I visited one of my sick people, I 
observed her enter and seat herself to listen to me as I 
prayed and read the Scriptures. 

" The subject led me to speak of the love of the Saviour 
as shown in his leaving the heavens, dwelling among fallen 
men, suffering death for us on earth, and now (as our 
High Priest in the heavens) interceding for us. In speak- 
ing of the institution of the Lord's Supper, I pressed upon 
my hearers that the graces and blessings for the commu- 
nicants were not through the mere elements or material 
things, but through the faith developed in the tone and 
spirit of their souls when thus engaged. While thus ex- 
pressing myself, I was asked by an elderly man who sat 
beside me to explain the words, ' this is my body,' and 
1 this is my blood.' He added that Roman Catholics un- 
derstood these words strictly and literally, and that all the 
graces and blessiDgs were, in their view, derived to us 
through the consecrated and transubstantiated elements, 
and did not depend on the belief or unbelief of the com- 
municant. He said that he asked the explanation for the 
sake of others present as well as for himself. 

" I stated, in reply, that we Protestants understood that 
our Lord designed the sacrament to be a commemoration 
of his death on the cross. On giving the bread he said, 
1 Do this in remembrance of me , so that we have his own 
words for believing this sacrament to be a commemoration or 
memorial of his death on the cross. When he said — 
' Take, eat, this is my body,' he meant to convey that we 
were to partake of that sacrament, receiving the bread as 
the memorial of his body that was broken on the cross ; 
and when he said — 'Drink ye all of this, for this is my 
blood,' he meant that we were to partake of that wine as 
the memorial of his blood that was shed on the cross. 
This is the true and natural interpretation of the words, 
involving no contradictions, conformablo to the usages of 
language, and in accordance with the customs of the Jews. 
Nothing is more common than the habit of calling the 
memorial or representation of a thing by the name of the 
thing itself. Thus, if we enter St. Paul's cathedral, or 
Westminster Abbey, we look on a statue, and say, ' This 
is Nelson ;' on another, and we say, ' This i3 Marlborough ;' 
and so, when we look at the pictures in a gallery of paint- 
ings, we are told that one is ' Wellington,' another the 
' Queen :' and we never suppose our informant means to 
tell ns these lifeless pictures are really the Duke or the 
Queen. And if Roman Catholics point out to us the 
images or pjctures of Mary, of Peter, or of our Lord, 
using the words — ' This is the Blessed Virgin,' ' This is 
St. Peter,' ' This is Christ,' they mean to convey nothing 
more than that these images or pictures are the represen- 
tations of those persons they name, not the persons them- 
selves. 

"This mode of expression is also of frequent occurrence in 
the works of the sacred writers. In the history of Abra- 
ham we read — ' This is my covenant, which ye shall keep, 
between me and you and thy seed after thee; every man 
child among you shall be circumcised. And ye shall cir- 
cumcise the flesh of your foreskin ; and it shall be a token 
of the covenant betwixt me and you.' — Gen. xvii. 10, 11. 
Circumcision is here in one verse called a covenant ; and 
in the next a token of a covenant. This form of expression 
is so constantly used in every part of the sacred volume, 
that the difficulty is in making a selection. ' These bones 
are the whole house of Israel.' — Ezek. xxxvii. 11. 'The 
rough goat is the King of Grecia.' — Dan. viii. 21. It is 
evident that these bones were not the reality, but the em- 
blem of the house of Israel ; and that this goat was not 
substantially, but only in the way of representation, the 
King of Greece. So when our Lord says — ' I am the 
door,' and ' I am the vine, ye are the branches,' it is self 
evident that he did not mean that he was literally, truly, 
substantially changed, or transubstantiated into a door or 
vine; or that his people were transubstantiated into the 
branches of a vine. The same remark applies to the pas- 
sages where it is said — ' That rock was Christ,' and ' This 
Hagar is Mount Sinai.' We, therefore, argue that when 
our Lord gave the bread to his disciples, and expressly de- 
sired them to cat it in remembrance of him, he 
used th9 words — ' This is my body,' intending to 
convey that it was to be a memorial or emblem of his 
body broken on the cross ; and used the words — ' This is my 
blood,' as meaning to convey that the wine was the memo- 
rial of that blood which was shed on the cross ; and that 
every Christian, in partaking of these, should show his 
belief in the atonement and propitiation wrought in the 
death on Calvary, and should testify that he looked to it 
and relied on it for redemption, forgiveness, and salvation. 
" My aged friend seemd to be satisfied with this ex- 



planation, but said there was a question often asked by hi* 
Roman Catholic neighbours, and aa some of them were; 
present, he would wish me, for their sakes, to notice it. 
The question was, whether our Lord had not given to the 
clergy of his Church a power to turn the bread and wine 
into the body and blood, and sonl and divinity, of our Lord 
Jesus Christ? To this I replied, that so extraordinary a 
thing, so great a miracle as turning bread into God — one 
that, if true, is the greatest miracle the world has ever 
seen — ought to be provable by evidence more clear and 
decisive than a mere expression capable of a figurative in- 
terpretation, as all must admit was the case with the word* 
of our Lord. But even if we adopted, with Roman Ca- 
tholics, the literal interpretation of our Lord's words, and 
adopted the notion that our Lord did truly, literally, 
change the bread into bis own ' body and blood, and soul 
and divinity, and bones and nerves,' yet it would by no 
means follow, that because Christ, being God, was able to 
perform the miracle, every priest of the Church should 
also be able to perform the same miracle. He walked on 
the waters, stilled the waves and winds, multiplied the 
loaves and fishes so as to feed thousands, healed the sick, 
the blind, the deaf, the maimed, the leprous, and he raised 
the dead ; it does not follow that the priests of the Church 
of Rome, or any other Church, can work any of those 
miracles. His having been able to perform, and having 
actually wrought those miracles, is no proof that priests 
can now perform miracles of a similar nature, or any 
miracles at all. Therefore, even if we suppose, for the sake 
of argument, that our Lord did work a miraculous tran- 
substantiation on the occasion in question, this exercise, 
by him, of the Divine power is no proof that any being 
upon earth possesses now a similar power. 

"A Rom an Catholic who was present, here suggested that 
when our Lord said, ' Do this in remembrance of me,' he 
commanded them to do the same thing that he himself did, 
and, of course, must be supposed to have given them power 
to do it. Therefore, if he transubstantiated the bread and 
wine into his own body and blood, and soul and divinity, as 
the Church believes, then, he must have given the apostles 
power to do the same in remembrance of him. 

" I replied that this expression of our Lord appeared to 
me simply to mean, that as he and his apostles were then 
solemnly sitting and eating together in holy communion, 
love, and brotherhood, so, in after ages, they should still 
meet together, and eat and drink together, in holy love and 
fellowship, in remembrance of his love in dying for them, 
in remembrance of his sufferings and death for their salva- 
tion ; and that these words have no distinctly doctrinal or 
controversial intention, but simply desire all his loving and 
believing people to hold such holy and brotherly commu- 
nion together in remembrance of him. I availed myself of 
the opportunity afforded me by this, to express myself on 
the importance of Christians cultivating a tone of mind and 
a habit of feeling, characterized by kindness, charity, and 
love, each of ns showing, upon all occasions, and however 
engaged, our remembrance of Him who loved us and gave 
himself for us. 

" On my way home I learned, what, indeed, I had sus- 
pected, that the young person already referred to was the 
one at whose desire the question was proposed to me as to 
the meaning of our Lord's words. It was the first time 
she had heard anything from me on a controversial sub- 
I ject. It led to much communication afterwards, and, at 
[ length, she openly avowed herself a Protestant, and became 
a regular attendant at my lectures in the school-room ; 
though, in deference to her aunt's wishes, she did not at- 
tend the services of the Church. 

" Her sufferings for the truth's sake soon commenced 
Her aunt threatened, and her priest argued. She bore the 
threats of one she dearly loved with a sweetness and meek- 
ness and, at the same time, with a depth of affection that 
was a knife in her very heart ; but she replied to the ar- 
guments of the priest always with some appropriate pas- 
sage of the Scriptures, and ever with a quiet and gentle 
spirit. Indeed, it was not in her nature to do otherwise. 
The result was a system of slow but ceaseless persecution, 
originating, no doubt, in the best intentions, but not the 
less bitter and unrelenting. She was at first compelled to 
long fasts ; she was then deprived of her shoes and stock- 
ings, to prevent her attending the lectures ,- and, at length, 
her aunt turned her out of doors, and refused any longer to 
support her. 

" Her condition now can more easily be imagined thaa 
described. Separated from her parents, brothers, and 
sisters, by the broad Atlantic, left wholly destitute, she 
could but at first sit down and weep bitterly. After a 
while she calmed her heart and turned to Him who desired 
her to cast all her care on Him, knowing that He careth for 
ns. She remembered the words of the Psalmist — ' I have 
been young and now am old, yet never saw I the righteous 
forsaken or his seed begging bread." These words, she 
told me afterwards, were like the tree in a sunny even- 
ing after a day of rain ; the breath of evening shakes the 
leaves, and all becomes a shower of sparkling diamonds. 
She felt assured that God would raise up some means of 
deliverance. As she comforted herself with these thoughts, 
one of my poor people, very poor, took her to her own 
home, and told her she should have a home with her owa 
three daughters .is long as 3he needed it. 

•' All this was immediately communicated to me. Every 
effort was made to soften the feelings of her aunt, but she 
refused to give way, unless upon the condition of the young 



